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The Difficulties and Diſcouragements which 
attend the Study of the SCRIPTURES in 
the Way of Private Judgment, &e. 


— 1 At _—_—_— 


In a LETTER to a Young Clergyman. 
— eden otter om tetem—memmnmntread 


* 


OY 
—— 


Do not wonder at the Surprixe with 
which you received, when we were laſt 
together, the Advice I ventur'd to give 
you in relation to the Study of the Scrip- 
Zures, For one who is a Ciergyman him- 
ſelf, to ſeem to diſſuade hoſe of his un 
Order, from a Study that has ſo many 
Arguments to recommend it: and which, in the Opinion of 
all good Men, ought to be their chief Buſineſs ; has, I con- 
feſs the appearance of a ſtrange Paradox, and that of the 
worſt Sort. It looks like Popery and Prieſt-craft ; and there- 
fore young and tender Minds may eaſily be forgiven, if they 
ſtartle ar the firſt Propoſal of it ; Thoſe eſpecially, who have 
a juſt Senfe of the Excellency and Inſpiration of the Scriptures, 
and are eagerly bent on the Purſuit of ſuch Truths, as more 
immediately tend to the Advancement of Virtue and Religion, 
a3 | As 
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As Du are of that Number, and went into Orders with no 
other View, but that you might the better ſtudy the Scriptures 
your ſelf, and advance the Knowledge of them in the World; 
it was not to be expected you ſhould preſently come into 
other Sentiments. Which I am fo far from taking amiſs, 
that I think it to your Commendation, that neither the A, 
Fection nor Eſteem you ſo often expreſs for an old Friend, 
could prevail with you to act a Part that might have the ap- 
pearance of Levity in a matter of ſo much Conſequence. 
Nor is it leſs for your Credit, that you can retain your Opi- 
nion, without loſing your Temper, or ſhewing a backward- 
nels to hear what is to be ſaid againſt it. Moft Tempers run 
into extremes: They are either too volatile to be fixed; or 


elſe fo fixed, that no Force of Argument can move them. 


But *tis your Happineſs, that you can adhere without Obſti- 
nacy, and change without Levity : And therefore I ſhall think 
it no trouble to reſume the Subject, and lay before you in 
the beſt manner I can, the Reaſons that ſeem to make againſt 
the Study of the Scriptures in the way of private Judgment; 

which I hope will not upon cooler Thoughts appear ſo ſtrango 
to you. You will conſider they come from one, who is not 
more a Friend to Pu, than he is to the Church. And,. if Ex- 
amples be of any weight, I can aſſure you this Side of the 
Queſtion is by no means deſtitute of Proſelytes ; and that 
when you come to know the World more, you will find this 


Study neglected ro a Degree you little imagined. But tis 


Reaſons, not Exampl s, will determine you. To come there- 
fore to them; let me in the 

I. FizsT place, obſerve to you, that the Study of the Scrip- 
tures, ſuch 2 thorough Study of them I mean, as you aim at, 
is extremely difficult, and not to be ſucceſsfully purſued, 
without a very great and conſtant Application, and a previ- 
OUS Knowledge of many other Parts of uſeful Learning. The 
New Teſtament cannot be underſtood without the Old; The 
Truths revealed in one, are grounded on the Propheſies CON= 
rained in the other; Which makes the Study of the Whole 
Scriptures neceſſary to him, that would underſtand thoroughly 


a Part of them. Nor can the Apocryphl Books, how much 
* 2. ſoever 
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ſoever they are generally (lighted, be ſafely neglected; there 


being a great Chaſm of Five Hundred Years between the 
End of the Prophets, and the Beginning of the Goſpel, which 
Period is of the greateſt Uſe for the underſtanding of the 
New Teſtament, and yet is the at known. But now, if 


the Old Teſtament muſt be well ſtudied, a good Knowledge 
of the Oriental Tongnes is abſolutely neceſſary. No Man can 


be ignorant, who knows any thing of Letters, that no Verſi- 
ons of old Books can be thoroughly depended on ; the Mi- 
ſtakes are ſo many, and ſometimes of great Moment; eſpe- 
cially the Verſions of Books writ in a Language little under- 
ſtood, and many Parts of it in a Style extremely figurative, 
and thoſe Figures ſuch as theſe Parts of the World are al- 
moſt wholly Strangers to, But put the Caſe theſe Difficulties 
were leſs than they are, is it an eaſy Matter to add to Greek 
and Latin the Knowledge of ſo many other Languages? Do 
not they To alone find Work enough for moſt Scholars? 
What Pains then muſt a Man take, if he will ſtudy fo many 
ethers beſides ? And if the Knowledge of the 0% Teſtament 
could be difpenced with, give me leave to tell you that the 
Language even of the New Teftament is not to be underſtood 
with ſo little Pains as is commonly imagined. *Tis learnt in- 
deed in Schools, and from hence thought to be the eaſieſt 


Greek that can be read; But they who have read it in ano- 


ther manner than School-Boys, know it to be quite otherwife. 
Not to mention the Difficulties peculiar to St. Paul, whoſe 
Epiſtles are a very great Part of the New Teſtament ; Plato 
and Demoſthenes are in many reſpects not ſo hard, as even the 
eaſier Books. The Style indeed in the Hiſtorical Books, is 
plain and ſimple ; but for all that, even zheſe Parts have their 
Difficulty. And the whole is writ in a Language peculiar to 
the Fews : The Idiom is Hebrew or 2 though the Words 
be Greet; which makes ſome Knowledge of thef Languages, 
Rill neceſſary. 


AGAIN, though it were not neceſſary to read the Ola Teta. 
ment in the Original, yet the Greek Verſion of it muſt be read, 


and that carefully ; it being oftentimes the beſt, if not the 
only Help, to explain the Language of the New ; beſides 
that 
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that all Citations in the New, are generally made from ie: 
But now, how /aborious a thing mult it be, to ſtudy anill Ver- 
fion of a very hard Book, which we cannot read in the Ori- 
ginal ? I call it an 7/7 Verſon; For tho? it be indeed a very 
good one, conſidering the Time it was writ in; yet as a Ver- 
fion, it muſt be allowed by thoſe who can judge of it, to 
be far from being exact or true. A Man need only conſult 
it on ſome hard Places in the Pentateuch, as well as in the 
Poetick or Prophetick Books, to be convinced of this. *T'was 
certainly far from perfect ar firſt, and is made much worſe 
by the Corrup ons it bas ſuffered in handing down to us: So 
that I may venture to affirm, that ſhould any body now a- 
days make a Verſion ſo imperfect; inſtead of Admiration 
and Eſteem, his Work would be much deſpiſed by moſt of 
our modern Criticks. 

I micnrT to theſe add many other Difficulties that attend 
a ſerious Study of the New Teſtament. It requires a good 
Knowledge of the Fewi/b State at the time of our Saviour's 
Coming, a Knowledge of their Government, Sanedrim, 
Synagogues, Cuſtoms, Traditions, Opinions, Sects; the 
Kinds of Learning received among them ; what they bor- 
rowed from the Greets; when their Myſtical and Allegori- 
cal Manner of Expounding the Scriptures began, and on 
what Grounds ; what their particular Expectations were, 
in relation to the Meſſiah ; and what they taught, and 
on what Grounds, in relation to Angels, Dæmons, Poſ- 
ſeſſions, Oracles, Miracles, c. 

Bur tis in vain, you ſay, to tell you of Difficulties : You 
are reſolved not to be deterrd. You have Time before 
you, good Eyes, a ſtrong Conſtitution, a Mind prepared 
for. Fatigue, a reaſonable Degree of Skill in the Languages, 
and are furniſhed with a competent Knowledge in all the 
Parts of uſeful Learning that are preparatory to this Study; 
So that Difficulties animate rather than diſhearten you. And 
] am not unwilling ſo far to agree with you, that were there 
no Objection againſt this Study, but the Difficulty ; this a- 
lone ſhould not deter one who is ſo well prepared for it. 
But if you are able to go through ſo laborious a Study, I 

preſume 
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preſume you are not fond of Difficulties for Difficulties ſake. 
Vou cannot think it reaſonable to take ſo much Pains, un- 
leſs it will turn to ſome good Account, I ſhall therefore in the 

II. SeconD place take leave to ask, Cri bono? What 
Good can come of ſo much Pains ? For it may ſeem that a 
free, ſerious, impartial, and laborious Study of the Scriptures, 
will be of no great Service ; for the following Reaſons. 

1ſt. BEcavst tis plain the Orthodox Faith is not founded 
on a nice and critical Knowledge of the Scriptures. Many 
of the Antient Chriſtians, twill be allow'd, were not great 
Criticks ; but argued very much in a myſtical way. Origen 
in particular, who was the greateſt Scholar Chriſtianiry had 
bred to that time, perpetually turns the Letter of Scrip- 
rure into Allegory. From whence we may reatonably con- 
clude, that the Knowledge of the bare /iteral Senſe, was, 
in the Judgment of Many even in thoſe Times, thought to 
be of little Uſe. | 

Bur 24dly, *Tis certain that the Original Larguage of the 
Old Teſtament was known to very Few, for che firſt S:x 
Centuries, in which thoſe General Councils were held, where- 
in all the Articles of the Ort hodꝰx Faith were ſertled. They 
govern'd themſelves and determin'd all their Controverted 
Points by the Greet Verſion; And thoſe who knew He breay 
beſt, whether they took to the myſtical or literal way, had 
the Misfortune to be Leaſt Orthodox. So it was with Ori- 
gen, who knew the Scriptures ſo well, that he had them all 
by heart. And Exſ#b:us and Others, who itudied and un- 
derſtood the literal Senſe of the Scriptures beſt in the next 
Ages, ſucceeded little better. So that this Study ſeems to 
have been of little Uſe, to the eſtabliiment of the Critodox 
Faith. Now it an Exact and Critical Knowledge of the Scrip- 
tures, was not neceſſary to the Settling of the Faith; it can» 
not be neceſſary to the Underſtanding of it, or to the under. 
ſtanding thoſe who have writ beſt in the Explication and De- 
fenie of ir. On the contrary, ſuch a Knowledge tencs to 
leſſen our Eſtzem for the Fathers of the Church, by diſcover- 
ing their Miſtakes ; and may weaken our Regard to the De- 
ciſions of Councils, by expoling the Falſeneſs of the Ground 
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they ſeem to be built on. A Man well skill'd in the literal 
Senſe of the Scriptures, will often find in the Fathers and 


Councils, Texts of Scripture urg'd very inſufficiently ; and great 
Streſs laid upon Paſſages, which when critically explain'd, 


prove nothing, or perhaps make againſt them. Which ſuggeſts 


to me a third Reaſon, why it may ſeem that ſuch a Study 
can do no Good, And that is, 

zaly, BEcauUsE the Orthodox Faith does not depend upon 
the Scriptures conſidered abſolutely in themſelves, but as ex- 
plaind by Catholick Tradition. The Faith was preſerved in 
Creed, and handed down from one Orthodox Biſhop to ano- 
ther, whoſe Buſineſs it was to keep this Sacred Depoſitum 
pure and undefiled, and to deliver it to his Succeſſor entire as 
he received it. It was by this Tradition the Main Articles of 
Faith were preſerved in the Church; and not from any par- 
ticular Study of the Scriptures. The Ground therefore of theſe 
Articles muſt carefully be diſtinguiſhed, from the Scriptures 
that have been brought in proof. of them. "Theſe Proofs 
may be weak and inconcluſive, but the Truth ſtands inde- 
pendent of them. *Tis the Faith they had received; and if 
at any time they argue weakly for it from the Scriptures, tis 
an Argument indeed againſt their Learning, but none againſt 
their Orthodoxy. 

Tuis therefore may ſeem another good Argument to prove, 
that an Exact and Careful Study of the Scriptures, is not a ſafe 
and profitable Study. Tis a much ſafer, as well as a more com- 
pendious way to make a Man Orthodox, to ſtudy the Tradition 
of the Church. 

Bur you will ſay, that to ſend you from Scripture to Tra- 
dition, is to turn you out of Paradice, the Garden of God, 
into a vaſt confuſed bewildred Wood; and that This is fo 
far from mending the Matter, that *tis ten times more /aborious 
than the Study I would difſwade you from. And ſo, I confeſs 
it is; if all the Eccleſiaſtical W riters were to be carefully read, 
in order to know the Cazholick Tradition, But that is not my 
Meaning. The Subſtance of Catholick Tradition, lies in much 
leſs Compaſs. The eſtabliſhed Church, you will allow, is Or- 
thodox in all neceſſary Points. If therefore you know the 
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Senſe of the eſtabliſbed Church, you have in Epitome the 
Church Catholic; and therefore you need only ſtudy her 
Opinions to make you Orthodox. And this, the moſt 
illiterate Man may find in the Liturgy and Articles. This, I 
truſt you will allow, is as /bort a way, as could be wiſhed 
of knowing all that is neceſfary to be known A very little 
time will ſerve a Man to read, in his Mother Tongue, things 
which all together would nor fill a moderate Volume ; And 
he will be Orzhodox enough, and have a great deal of time to 
ſpare for other Studies, that will turn to ore Account. Be- 
ſides that tis of great Advantage to go in a Way that is Safe 
as well as Short ; and will lead you into the Knowledge of all 
uſefal Truths, without the hazard of falling into any dange- 
rous Opinion. 

4thly. Bur if you will inſiſt that tis Scripture and not Tra- 
dition, that the Faith is founded on; there is one thing further 


I muſt put you in mind of, which may ſeem to prove, that 
a profound and laborious Study of the Scriptures will not make 


you at all more Orthodox. *Tis a fundamental Principle a- 
mong Proteſtants, that whatever is neceſſary to be believed, is 
plainly and clearly revealed in the Scriptures; and conſequent- 
ly what is nor plainly and clearly revealed in them, cannot be 
meceſſary. Now if what is plain and clear in Scripture is the 
only Part that is zeceſſary to be known; then a /aborious Search 
into the obſcurer Parts, may ſeem unneceſſar) to the obtaining 
a true Orthodox Faith. You will ſay perhaps, that, not- 
withflanding this Declaration of Proteſtants, it may and has 
been urged againſt them by their Adverſaries, that they 4 
believe and maintain as neceſſary, Articles that cannot be proved 
by plain and clear Paſſages of Scripture. This, I confeſs, has 
been urged, and may poſſibly be true of all Parties of them, 
except the eſtabliſhed Church. But if it be, it proves only 
that They are not true to their Principle ; not that the Prin- 
ciple is not in itſelf True and Good. And He ſurely muſt 
be allowed to be the beſt Proteſtant, who adheres beſt ro the 
Principle on which the Reformation was founded. 
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5thly, Once more: Suppoſing the Study of the Scriptures 


as neceſſary as you pleaſe ; in the /aft place I fay, and I'm 
ſure the World will ſay it with me, that they have been ſuf- 


ficieutly ſtudied already; and if any parts remain ſtill obſcure, 


who can hope to clear up Paſſages that have puzzled ſo many 
great Men? or will preſume in diſputable Points to ſet up 
his Private Judgment, againſt Them that were Men of more 
Learning, of abler Parts, of greater Application, and better 
acquainted with the Tradition of the Church, than any one 
will now be allowed to be? And ( which is the beſt Guide in 
Knowledge of Religion,) they were moreover Men of moſt 
exemplary Piety, Devotion, and Humility ; Virtues, of 
which very little Footſteps are to be found in the learned 
Men of our Times. 

Must not now a Man have a ſtrong bent of Mind in- 
deed, who cannot by all theſe Reaſons be diſſuaded from gi- 
ving himſelf up to a Study, that may by many be thought 
as wnprofitable as tis laborious ? but will go on, in defiance of 
all that has been ſaid to convince him that he waſtes himſelf 
in vain, and that there will be 20 Fruits of all his Labour, 
but to know he knows Nor hing? I call That Nothing, which 
will turn to 20 Account. 

Bur to ſhow you I am diſpoſed to make all poſſible Con- 
ceſſions, I will grant that even This Objection might be got 
over, were this the worſt of it: But I have one Argument 
ſtill in reſerve, that I am perſuaded will be deciſive. 


M 

in. TairD Argument then is this; That a Painful, Exact, 
Ipartial Study of the Scriptures, will by ſome be thought 
not only to do 20 Good, but alſo a great deal of Hurt, both 
to the Publick and to your ſelf. 

1/f, Ir will do Hurt to the Pablick. It will diſturb the 
Peace of the Church, and That cannot but have a malignant 
Influence on the State. 

*Tis certain that Diſputes in the Church, diſturb the Peace 
of it. And 'tis as certain theſe Diſputes have been generally 
raiſed by Men pretending to a Superiour Knowledge of the 
Scriptures, and to Diſcoveries that have eſcaped others. 

The 
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The Scriptures have always been made this Uſe of by the Here- 
zicks of old: And 'tis the Character of the great Hereticks of this 
and the laſt Age; who have ſet up for a Free and Impartial 
Search into the literal Senſe of the Scriptures, above the reſt of 
the Chriſtan World. But with what Succeſs ? They have 
purchaſed their pretended Knowledge of the Scriptures at the 
Expence of their Reputation, and their Study has deſtroyed their 
Orthodoxy. And were not their Books and Opinions carefully 
ſuppreſt, and their Perſons render'd odious to the People ; 
who «nows what Diſturbances they might have created to the 
Church? On the other hand, the Peace the Church has en- 
joyed for many Years among its own Members, ſcems to be 
owing to no one thing more, than to a general Neglect of 
this Study; and the Dangers that at preſent threaten its Tran- 
quility, come wholly from Men, who have endeavoured to 
revive a Study, that has ſo often proved pernicious to its 
Prace..... 

NoR can it well be otherwiſe. For what Security has a 
Man that ſets out in this Way; that attempts to fudy the 
Scriptures in a free and impartial manner, laying aſide all Pre- 
poſſeſſions and previous Notions, reſolving to ſee with his 
own Eyes, and judge for himſelf, and to believe nothing that 
he is not upon his own Search convinced is clearly contained 
in them? What Security has ſuch a Man, that he ſhall not 
fall into ſome Opinions that have been already condemned as 
erroneous and heretical, or which may interfere with thoſe 
that are commonly received; which, if they do not imme- 
diately ſtrike at any Fundamental Point, yet will be zhoyght 
to do ſo; and may have a Tendency to put Scruples into 
weak Minds, and to diſturb the Peace of the Church, by rai- 
ſing Doubts about the Meaning or Truth of ſome Articles, 
or by aſſerting that an explicite Belief of them is not neceſſa- 
ry? *Tis ſo natural for curious and inquiſitive Minds to devi- 
ate from the common Road, and the Examples arc ſo many, 
that *tis odds but Tow do ſo too, unleſs you had more Lead in 
your Conſtitution, or a more reſign'd Underſtanding, than any 
curious Man ever had yet: Otherwiſe you cannot be ſure, 
that you ſhall not ſtudy your {elf into Doubts at leaſt, if not 
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into oppoſite Opinions concerning ſome received Notions: 
You will doubt perhaps of the Authority or Autbor of ſome 


Canonical Book, and think perhaps that ſome Paſlages are 


interpolated, or that ſome celebrated Texts are not genuine, or 
ſhould be otherwiſe read, or have not been rightly underſtood, 
or do not prove the Point they are commonly brought for. You 
may fall into Notions that will be thought tending to Ari- 
aniſm or the like. You may reject Arguments brought from 
the Old Teſtament, to prove the Trinity ; as trifling, and pro- 
ving nothing but the Ignorance of thoſe that make uſe 
of them. You may think a Propheſie has a fteral Meaning, 
where commonly the Myſtical is thought the only one. 
You may think that many Texts in the New Teſtament, 
which are ſtrong againſt the Socinians, do not prove againſt 
the Arian Notion. That the Title, Son of God, has not 
always one uniform Meaning in the Goſpel; and that 
That fingle Expreſſion, of itſelf, is no Proof of any thing 
in God analogous to Generation in Men. That the Identical 
Conſubſtantiality of the Son, the Eternal Proceſſion of the Spirit, 
and many other Notions relating to the Trinity, tho? they 
may be true in themſelves, are not ſo in Virtue of the Texts 
alledged for them. Theſe N otions, Learned Men have fall'n 
into; and from thence tis to be preſumed, you will not ea- 
fily keep clear of them. I chuſe to inſtance chiefly in Mat- 
ters relating to the Trinity, becauſe *tis the Controverſie now 
on foot: But the like may be ſaid on many other Articles; 
in each of which the Truth is bur One, but the Errors Infi- 
nite : And there is hardly any Notion with reſpect to any of 
them, which ſome learned Man, by following his own Pri. 
vate Judgment, inſtead of taking the Doctrine of the Church 
for his Guide, has not falbn into. 

Now if you ſhould ſtudy your ſelf into any New Opini- 
ons, or into Oli ones that have been condemned, what will 
you do? Will you keep them to your ſelf, or publiſh them? 
Or ſhall I rather ſay, *Tis no Queſtion? The Authors of new 
Notions are apt to be very fond of them; They think it 
barbarous and cruel, to ſtifle the Infant in its Birth. There 
is a ſecret Pleaſure in Singularity. To differ from the Vul- 
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gar, is in appearance to be above them ; and to be diſtinguiſh- 
ed from the Herd, is too great a Temptation to be eaſily re- 
ſiſted. But had you Prudence enough to govern your Am- 
bition, Conſcience may come in here, and make you do what 
Ambition could not. The Truths you think you have diſco- 
vered, either are, or will be thought by you of too much 
Inportance to the Honour of God and the Good of Religion, 
to be conceal'd. You will look on them as the Bleſſings of 
God on your Studies; and think it a Capital Crime to extin- 
guiſh the Light, and ſuppreſs the Knowledge he has impart- 
ed to you. In ſhort, You will think yourſelf under the high- 
eſt Obligation not to diſſemble in Religious Matters, and con- 
ceal from the Church of God, Opinions which you are con- 
vinced are not only true but of great Service to it. Let me 
then conclude, that the novel or revived Opinions which 
your Study leads you into, will be publiſhed to the World. 
What now will be the Conſequence ? Certain Miſchief, but no 
certain Good at all. No Good, I fay ; for poſſibly your No- 
tions may be wrong, or not of Conſequence ; and whether 
they are or not, the Preſumption againſt you will be ſo ſtrong, 
that your Notion will not be received, and perhaps not ex- 
amin d: They will be cond:mned as novel Notions, or as ex- 
ploded ones. And, whatever you advance, *twill be thought 
a certain Proof of its being of no Conſequence, that in ſo 
many Ages it has never been received There is no room therefore 
to expect, that what you advance, ſhould be received, or do 
any Good. But the Miſchief is ſure and certain. Ir will raiſe 
Scruples in weak unſtable Minds, ſap the Foundations of the 
Orthodox Faith, and give a Handle to Sceptical Men ; who, 
becauſe ſome things are calld into doubt, (though incidental 
Matters only and of little Conſequence,) will think they have 
a Right from thence to queſtion every thing. Thus the 
Church and eſtabliſbd Faith will ſuffer by the Scruples put in- 
to its Friends, and the Handle given to its Enemies. And 
when Religious Diſputes are begun, deſigning Men know how 
to intermix Affairs of State with them; and then no body 


knows where they will end, or what Miſchiefs they may not 


do. Whereas if you can be content to go in the beaten Road: 
if 
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if you will implicitely ſubmit to the received Notions ; and hum. 
bly think the Judgment of the Church, where tis not the 
ſame, better than hour own ; you will be out of Harm Way, 
and neither hurt the Church nor your ſelf. 

2. I add, Your ſelf, as another Motive, that ought to have 
=> Weight with you in this Queſtion. For you cannot 
diſturb the Peace of the Church, without being greatly a Suf- 
ferer your ſelf. If you really do not diſturb its Peace, tis all 
one, you will be interpreted to do it; and That will bring on 
you more Evils, than I would wiſh to my greateſt Enemy. 
In a Word, you will be thought a Heretick; a Term, which 
there is a ſtrange Magick in, though it has »o determinate 
Meaning in the Mouth of the People, nor any ill Meaning in 
it ſelf. Tis ſuppoſed to include in it every thing that is bad ; 
it makes every thing appear odious and deform'd ; it diſſolves 
all Friendſhips, extinguiſhes all former kind Sentiments, how- 
ever juſt and well deſerved : And from the time a Man is 
deem'd a Heretick, tis Charity to act againſt all Rules of Cha- 
rity; and the more they violate the Laws of God in dealing 
with him, tis in their Opinion, doing God the greater 
Service. 

THraT you may not think this is ſaid at random, purely to 
frighten you into a Compliance with me; let me deſire you to 
conſider ſeriouſly the natural Conſequences of being under the 
Imputation of Hereſie. And the firſt I would obſerve, is, 
that from the Moment your People have this Opinion of 
you, you are incapacitated from working much Good upon 
them; and That, I'm ſure, fo good a Man as you are, muſt 
think to be a great Evil. While they think you Orthodox, 
your virtuous and inoffenſive Behaviour, your ſtrict Sobriety 
and Temperance, your affable and familiar Manner of con- 
verſing with them, your generous and charitable Regard to 
thoſe who are ſick or in diſtreſs ; theſe good Qualities joined 
to your plain and eaſie, but affectionate and moving Manner 
of inſtructing them, have a mighty Influence, and you may 
lead them as you pleaſe : They admire and endeavour to imi- 
tate your good Example: Your virtuous Conduct is a conſtant, 
though tacit, Reproof when they do amiſs : The very Sight 

of 
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of you, is a Lecture of Virtue to them; and the Influence 
you have already had in the little Time you have been among 
them, is too viſible to be denied. But from the time you are 
called Heretic, much of the good you could have done, is at 
an end. Thoſe who before had a ſecret Veneration of you, 
think it their Duty to defame and injure you : Your Virtue 
they call H) pocriſie; your Humility, Spiritual Pride. They 
look on you as an abandon'd Wretch; that God has withdrawn 
his Grace, and that the Devil is at the Bottom of all you 
have been doing: That nothing can better reſtifie their Ortho- 
doxy, than to throw off all Regard both to your Doctrine and 
Example; And for fear they ſhould ſeem to be infected with 
your Errors, they will return to the Vices you had perſuaded 
them to leave; and for the future, will take effectual care 
not to be the better for you. 

No body can do much Good, whom the People do not 
think a good Man; and That cannot be expected, when fo 
much Reproach and Infamy will, right or wrong, be heaped 
on you, if you do not continue Orthodox. And this you can- 
not doubt, if you will but refle& on what paſles under your 
own Eyes. And therefore *tis in vain to fancy your Virtue 
will protect you. No, the moſt conſpicuous Virtue will not be 
believed. If you are guilty of no open Vices, ſecret ones will 
be imputed to you; Your Enquiries will be called Vain, Cu- 
rious and Forbidden Studies. Pride and Ambition will be 
ſaid to be the ſecret Springs of them. A Search after Truth, 
will be called a Love of Novelty. The doubting of a ſingle 
Text, will be Sceptici/m ; the denial of an Argument, a renounc- 

ing of the Faith. To fay what the Scriptures have ſaid, and in 
the very ſame Words too, if not explained in the common Way) 
will be Blaſpbemy; and the moſt ſincere Concern for the Ho- 
nour of Almighty God, you cannot be ſure will not be inter- 
preted down-right Atheiſm. Every thing you ſay or do, will 
have a wrong Turn given it. A Slip of Memory, ſhall be 
made wilful Prevarication ; A Miſtake in a Citation, ſha!l be 
Forgery and Corruption; An Error in an incidental Point of 
Learning, ſhall be a good Proof, that you know Nothing. 
Every unaccurate Expreſſion, ſhall be preſſed into a Crime; 
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that can be remembred or ſtrained to his Diſadvantage. 
And where is the Man that can be fond of ſuch Uſage ? 


what you every Day hear and ſee yourſelf. 


to the Honour of God, by manifeſting the Greatneſs and 
Wiſdom of his Works. He has given the World ſufficient 
Profs chat he has not miſpent his Time, by very uſeful 
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Any little Warmth of Temper, ſhall be aggravated into 
Pride and Poſitiveneſs, into a Contempt of Authority, 


and ill Manners. In ſhort, all the Indiſcretions of a 
Man's former Life ſhall be ript up; and nothing forgiven 


For 'my part, I am free to declare, I am afraid I ſhould 
not have Virtue or Ya" enough, to undergo ſuch a fiery 


Trial. 
Now all this a Man will draw upon himſelf, that brings 


himſelf under the Imputation of Hereſie. Whereas the Or- 
thodox Man lives quiet and at eaſe, unmoleſted and unenvied. 
His Faults (and who has not ſome?) ſhall be extenuated or 
excuſed, if not quite buried in oblivion ; His want of Tem- 
per, ſhall be a commendable Zeal ; his Indiſcretion, Good 
Nature; his Miſtakes ſhall be imputed to Haſte or Inadver- 
tency ; and, when they cannot be defended, it will be argu- 
ed in his Favour, that the greateſt Men ſometimes err, and 
the Writers of the firſt Rank are not always in the right ; 
Or perhaps a Miſtake ſhall turn to his Advantage; It will be 
ſhown to be an Error on the right Side, and that a good 
Cauſe drew him into it. His Learning on the other Hand 
ſhall be magnified beyond meaſure ; every body will be full 
of his good Qualities, and his Virtues ſhall be ſet in the beſt 
Light to ſhow themſelves and cover his Faults. In a word, 
Orthodoxy attones for all Vices, and Hereſie extinguiſhes all Vir 
Zues. That this is nothing but the bare Truth, I appeal to 


THERE are, you know, Two Clergymen of the Town, who 
have ſtudied themſelves into Hereſie, or at leaſt into a Suſpici- 
on of it: Both of them, Men of fair unblemiſſ'd Characters. 
Ore has all his Life been cultivating Piety and Virtue and 
good Learning. Rigidly conſtant himſelf in the publick and 
private Duties of Religion; and always promoting in Ozhers, 
Virtue and ſuch Learning as he thought would conduce moſt 


Works 
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Works of Philoſophy and Mathematicks. He has applied One 
to the Explication of the Other, and endeavoured by Both 
ro diſplay the Glory of the Great Creator. And to his Stu- 
dy of Nature, he early-join'd the Study of the Scriptures ; 
and his Attempts, whatever the Succeſs be, were at leaſt well 
meant: And conſidering the Nifficulty of the Subjects he has 
engaged in, it muſt be allowed that in the main they are ell 
aimed. And if he has not ſucceeded, no more have others 
who have meddled with the ſame Subjects. Nor is he more 
to be blamed, than they. To be blamed, did I fay, I ſhould 
have ſaid, not leſs to be tommended. For ſure, tis a commen- 
dable Deſign, to explain Scripture-Difficulties, and to remove 
the Objections of profane Men, by ſhewing there is nothing 
in the Sacred Writings, but what is true and rational. 

BuT what does a Life thus ſpent, avail ? To what Purpoſe 


ſo many watchful Nights, and weary Days? So much Piety 


and Devotion? So much Mortification and Self-denial ? Such 
a Zeal to do Good, and to be uſeful to the World? So ma- 


ny noble Specimens of a great Genius, and of a fine Imagi- 


nation? Tis the poor Man's Misfortune, (for Poor he is, and 
like to be, not having the leaſt Preferment,) to have a warm 
Head, and to be very zealous in what he thinks the Cauſe of 
God. He thinks Prudence the worldly Wiſdom condemned 
by Chriſt and his Apoſtles ; and that tis groſs Prevarication 
and Hypocriſie, to conceal the Diſcoveries he conceives he 
has made. This Heat of Temper betrays him into ſome 
indiſcreet Expreſſions and haſty Aſſertions. Deſigning to 
hurt no body, he fancies no body deſigns to hurt Him ; 
and is ſimple enough to expect the fame favourable Allowan- 
ces will be made to him, that he ſees made to thoſe who write 
againſt him. As to his Learning, *Tis his Misfortune that he 
is not skill'd enough in the learned Languages, to be a great 
Critick in them; and yet ſeems not to be ſenſible of bis 
Deficiency in this reſpect. And what Advantage is taken of 
this that he has not / Heat and more Criticiſm ! His Lears- 
ing is treated in that manner, that you would think he did not 
know the firſt Elements of Greet; though even in That, he 
is much ſuperior to moſt of thoſe who make ſo free with 
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bim: And you every Day hear his Performances run dow 
as Whimſeys and Chimera's, by Men who never read thera, 
and, if they did, could not anderſtand them. Nor does his 
Warmth of Temper come off better: *Tis all over Obſtinacy, 
Pride and Heretical Pravity ; a want of Modeſty and due Defe- 
rexce to juſt Authority. They that ſpeak moſt favourably, 
look upon him as caz'd, and little better than a Madman. 
This is the poor Man's Character; and, low as he is, they 
cannot be content to leave him quiet in his Poverty. W here- 
as, had he not been early poſſeſt with a paſſionate love for 
the Scripture and Philoſophy ; had he not thought it his Duty 
above all things to promote the Glory of God, and been per- 
ſwaded That could no way be ſo well done as by the Study 
of his Nord and Works ; "tis more than probable he had at 
this time been Orthodox. And then, inſtead of his preſent 
Treatment, his Faults would have been overlook'd ; the 
Learning he excells in, would have been extolPd, and no De- 
tect would have been found in other Parts of it. He would 
have becn cried up as an Ornament of the Age, and no Pre- 
ferment would have been denied or envied him. 

Tus you know to be the Caſe with Ore of the New He- 
reticks. The Other is ſo prudent in his Conduct, that he comes 
under but a Suſpicion of favouring the ſame Notions. How 
now is He treated ? Prudence in Him, is as great a Crime as 
the want of it in the Other. The imprudent Man is treated 


as a Madman, and a rank Arian : The Prudent one, is leſs a 


Heretick, but more dangerous: Sobrius acceſſit ad evertendam Et- 
cleſiam ; and therefore the greater Alarm muſt be rais'd againſt 
Him. And what has he done? Why, he has with a great deal 
of Pains brought together in the beſt Manner he could, all 
the Paſſages in the New Teſtament relating to the Doctrine 
of the Trinity, And fo far, his Work is what thoſe who dif- 
fer from him /bould be pleaſed with; ſince he has brought 
the Materials together, to enable Men to form a right Judg- 
ment of the Queſtion in Diſpute; and has put into their Hands, 
if he be in the wrong, the beſt Weapons againſt himſelf. But 
he has iz2terpreted ſome Texts, in a manner that is not liked: *Tis 
true, he has has ſo; but not once, that I remember, has he gi- 
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ven an Interpretation that is purely of his own Head He brings 
great Vouchers, and if he errs, it is always in good Company. 
This is his Offence : He has maintained with many others, 
particularly with the late Dean of St Pauls, in oppoſition to 
Sabellianiſm, that the Three Perſons of the Trinity are Three real 
diſtin Beings : and the belief of Three really "diſtin Beings 
perfectly Equal, he maintains with Dr. South to be Tritheiſm : 
And, that there muſt therefore be a Subordinatiun. Now whe- 
ther this Notion be right, or not; if He cannot eſcape il 
Treatment, give me leave to ſay, that if your Study ſhould 
lead you into any Opinions contrary to what is generally re- 
ceived, Jou can with no Reaſon expect better Quarter. He is 
a Man who has all the good Qualities that can meet together, 
to recommend him. He is poſſeſt of all the Parts of Learn- 
ing that are valuable in a Clergyman, in a Degree that few 
poſſeſs any ſmgle one. He has joined to a good Skill in the 
three Learned Languages, a great Compals of the beſt Philoſo- 
phy and Mathematicks ; as appears by his Latin Works: And 
his Ernghſh ones are ſuch a Proof of his own Piety, and of his 
Knowledge in Divinity, and have done ſo much Service to Reli- 
gion, as would make any other Man, that was not under the 
Suſpicion of Hereſie, ſecure of the Friendſhip and Eſteem of 
all good Churchmen, eſpecially of the Clergy. And to all 
this Piety and Learning, and the good uſe that has been made 
of it; is added a Temper happy beyond Expreſſion : A ſweet, 
eaſie, modeſt, inoffenſive, obliging Behaviour, adorn all his 
Actions; and no Paſſion, Vanity, Inſolence, or Oftentarion, 
appear either in what he Writes or Says : And yet theſe Faults 
are often incident to the beſt Men, in the freedom of Con- 
verſation, and in writing againſt impertinent and unreaſonable 
Adverſaries, eſpecially ſuch as ſtrike at the Foundations of 
Virtue and Religion. This is the Learning, this the Temper af 
the Man, whoſe Stndy of the Scriptures has betrayed him into 
a Suſpicion of ſome Heretical Opinions ; And becauſe it has, 
he muſt be blackned and defamed ; he muſt be worried out of 
the great and clear Reputation he is poſſeſſed of: And he that 
bas ſo many ſhining Qualities, muſt be inſulted by every worth- 
leſs Wretch, as if he had as little Learning and Vircue as the 
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loweſt of thoſe who are againſt him. What Protection now 
can you promiſe your ſelf from your Virtue, when a Man of 
ſ#ch a Character cannot be ſafe in his good Name? Whate- 
ver therefore you do, be Orthodox : Orthodoxy will cover a 
Multi:ude of Sins, but a Cloud of Virtues cannot cover the 
want of the minuteſt Particle of Orthodoxy. - 

Tis expected. no matter how unreaſonably, that a Man 
ſhould always adhere to the Party he has once taken. Tis 
the Opinion of the World, that he is all his Life bound by the 
Subſcriptions he made in his firſt Years ; as if a Man were as 
wiſe at Twenty-four, and knew as much of the Scripture and 
Antiquity, and could judge as well of them, as he can at Fif- 

And yet if a Man will be ſtudying theſe things, he can- 
not be ſure he ſhall continue a Year together in the ſame 
Sentiments : And, if he ſhould not, he muſt either ſtifle his 
Perſuaſion, againſt the Dictates of his Conſcience, or be ex- 
pos'd to the worſt Treatment, to be call'd a Renegadb, a Falſe 
Brother, a Heretick, or any thing that Malice can ſuggeſt. 

Bur I have not yet dune. This is not the worſt of it. 
This perhaps you may pretend to deſpiſe, and not care what 
the World ſays of you, ſo long as your Corſcience cannot re- 
proach you. Well; let then all Concern for Reputation go : 
Can you be Proof againſt one farther Conſequence of lying un- 
der the Imputation of Hereſie ? Can you bear to fee your ſelf, 
your Wife and Children, ruin'd and undone ? This I ſee ſtartles 
you— — But you ask; What Danger can there be in that? 
An Engliſhman, you ſay, is out of che Reach of Perſecution or 
an T::quifition : That Spirit, God be thanked, is baniſhed the 
Land; and even convict Hereticks are protected from the 
Flames. Very true; The Spirit of Perſecution is either gone, 
or is diſarm'd; and that I look on as one of the invaluable 
Bleſſings of the Revolution: But can you be ſure it will not 
return? And ſuppoſe it will not; Are you therefore ſecure, 
that an Imputation of Hereſſe will not end in the Ruine of your 
ſelf and Family? You and your Children will not be burnt 
indecd ; but you may be as effectually ruin'd, as if you were. 
You may be excommunicated; and in Virtue of That be 


thrown into a Jail, to rot there, while your Family are ſtarving. 
And 
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And (which cannot be too well confider'd) when once you 
come into thoſe Circumſtances, what is there can deliver you? 
Your Puniſhment will laſt and be the fame, as long as you con- 
tinue in the fame Mind, A Rule of Puniſhment, peculiar to the 
Ecclefiaftick State. In Civil Caſes, the Offender, if his Crime 
be not Capital, ſuffers a Temporary Puniſhment, proportion'd 
to the Fault he has committed; and when he has undergone 
that, nothing further is required of him, except in ſome Ca- 
ſes ro find Security for his good Behaviour for the future. But 
in Caſes of Hereſie, there is no regard to the Degree of the 
Offence, in the Puniſhment inflicted. Nor is there any End 
of it. Tis not enough to have ſuffer'd the ſevereſt Puniſh- 
ment, though for the ſmalleſt Offence ; tis not enough to 
give Security of not offending for the future. The innocent 
Offender muſt declare (what tis oftentimes #»:poſſib/e he ſhould 
declare,) that he has changed his Sentiments, and is become 
Orthodox; and This, though perhaps no Methods of Con- 
viction have been uſed, except that of Puniſhment be one. 
This is the miſerable Condition of a Convict Heretick : The 
Puniſhment which fell on him for expreſſing Thoughts Hereti- 
cal, he muſt continue to endure for barely Thinking ; Which is 
a Thing not in his own Power, but depends on the Evidence 
that appears to him: He muſt for ever ( cruel Juſtice!) for 
ever ſuffer for his Private Thoughts (tho they go not beyond 
his own Heart,) the. Puniſhment which fome Overt-Act has 
once drawn upon him. To puniſh Tbries quoties, as often as 
thoſe Overt- Acts are repeated, will not ſatisfie the Holy Office : 


Nor can a forbearance of ſuch Acts avail any thing, or a 


Promiſe of Silence for the future; which yet is all that is in a 
Man's Power. No; he muſt recant, whether he can or not; 
and generally tis required to be done in Words drawn up for 
him. So that, if he do not ſee Reaſon to change his Opi- 
nion ; and will not fay he has changed, when he has not ; 
he is in for Lite, and his Puniſhment can only end with it. 


INDEED, on every Suppoſition, a Man excommunicated . 


for Hereſie has a fad Time of it. For if he abes not recant, 
he is (as I have faid) in Priſon for Life, and his Family muſt 


ſtarve ; And if he does recant, what does he get by it? His 
Liberty 
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Liberty indeed, but What ele? Will People believe he is ſins 

cere? Will they not think his Recantation Roſely drawn in fa- 

your of him, to make it a Recantation in Appearance only? 

Or, if it be in the ſtrongeſt Words, will he not, if he ſub- 
mit to it, be ſuſpedted to equivocate ? Will they not expect 

the Reaſons of his Change? Will they not ask, (if he ſays no 

more for the Orzhodox Side than has been ſaid before,) why> 
if theſe Reaſons are convincing now, he did not think chem 
fo before? Will they not conclude, that ro him they are in- 
concluſive ſtill; unleſs he can find better Reaſons than the beſt 

that had been before offered him? Which I take to be a 

Contradiction. And will it not be argued from thence, that he 

is not changed? That tis the Puniſhment only, and not his Opi- 

nions, he would leave? So that if he continues in his Opini- 
ons, he will lie under all the Infamy and Puniſhment of He- 
reſie; and if he does not, yet it will be ſuppos'd he does. He 
is puniſh'd for acting according to his Conſcience; and if he 
would leave the Hereſie imputed to him, he will be ſaid to act 
againſt his Conſcience ; and perhaps be reputed a worſe Man 
than he was before. This in all Events; once a Heretick, and 
always miſerable. The Reputation (change, or not,) is ne- 
ver to be retrieved; no Preferment or Employment to be ho- 
ped for. He will always be ſuſpected of Hereſie, who is once 
-guilty ; and his Wife and Children muſt ſee him the perpetual 
Subject of Reproach and Obloquy ; and feel it too: Feel it 
in their Character, feel it in their Maintenance; as if the 
Children of a Heretick were a Brood of Monſters, a Nu- 
{ance to the Common-wealth, and infected the very Air they 
breath in. 

Tuxsg Misfortunes, a Man of the moſt unblemiſbed Life 
may draw upon himſelf and Family, if he will be medling 
with ſo dangerous a Study, and cannot in Conſcience diſſemble 
the reſult of it. Misfortunes, which the vileſt, lewd:ſ#, moſt 
immoral Wretch upon Earth, is in no danger of. The great- 
eſt Irmoralities, nay, a long Courſe of them, ſhall oftentimes 
eſcape unpuniſhed ; eſpecially if a Man be very Orthodox : 
But if they do not, the Puniſhment extends only to the Per- 
4 ſon of the Offender, It derives no Infamy on himſelf if he re- 
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forms, nor on his Children if he do not. They are rather 
pitied for having ſuch a Father, and every Body is willing to 
be kind to them. Who now, after this, can be fond of a 
Study, that may bring on him, let him be never ſo innocent» 
ſuch a Load of Miſery and Infamy, a Load without Meaſure, 
and without End ? And if this will be the Conſequence of 
Excommunication, tell me how much better *ris than Per/e- 
cutiox. 

Bur you will ſay, that *tis poſſible a Man's Studies may not 
lead him into any Heretical Opinion; and if they ſhould, yet 
tis not very eaſie to convict a Heretick, or to ſay what is He- 
reſie. To the firſt, I bave already ſaid enough: As to the 
ot her, I confeſs *tis not very eaſie to convict a Man of He- 
reſie. The Law ſeems to be deficient in this Point; But Who 
knows how ſoon this Defe& may be ſupply'd by a mew Law ? 
And in the mean time, it may be aifficult indeed to convict 
a Man of Hereſie ; but perhaps it may be found not to be im- 

/ſeble. And, if it ſhould, tis but changing the Word, and 
the Offender may be come upon eaſily enough. If, through 
a Defect in the Laws, he cannot be convicted of Hereſie, 
He may however be convicted of Writing or Speaking 
againſt the eſtabliſhed Doctrine of the Church; and That 
will draw on him all the ſame Conſequences, that Hereſie 
would do. For Hereſie is the oppoling the Doctrine of the 
Catholick Church; But the Doctrine of the eſtabliſhed Church, 
will readily be ſppoſed to be the Doctrine of the Catholick 
Church; and therefore to oppoſe the Doctrine of one, is in 
effect to oppoſe both. So that a Man ſhall be deemed a He- 
retick to all Intents and Purpoſes, and ſentenced to the ſame 
Puniſhment; though in the Sentence it ſelf, for his Comfort, 
the Word Hereſie may be left out. 

Bor you are willing to think the Temper of the Exgliſh Cler- 
gy more moderate, and the generality of them averſe to eve- 
ry thing that looks like the Spirit of Popery; as the ruining of 
a good Man, merely for Matters of Opinion, muſt be allow- 
ed to do. I with you may find it ſo, if ever there ſhould be 
occaſion. I confeſs there has appeared a good Spirit, a very 
Humane and Chriſtian Temper in ſome late Writings, where 


perhaps 
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— it was not much expected; but for all that, I muſt beg 
ve to differ from you. If indeed no one would judge in a Cauſe 
he did not underſtand; if no one were allowed to underſtand 
a Cauſe of Hereſie, but who was a good Judge of the Senſe 
of Scripture and of Primitive Antiquity ; it no one were eſ- 
teemed to know Scripture and Antiquity, but thoſe who had 
ſtudiad them woll, who had read them carefully with their own 
Eyes, and did not take the Senſe of them pon Truſt from Mo- 
dern Writers; if the Arguments for his Opinion were to be 
examined, before his Opinion were condemned; if a Man, 
before he gave his Vote, were to lay his Hand upon his Heart, 
and declare himſelf thus qualified to judge; that he had con- 
fider'd the Matter, and would ſpeak nothing but what he 
Thought; On theſe Suppoſitions, I am apt to think, a num- 
ber of Judges would not very eaſily be found; and, when 
they were, it may reaſonably be preſumed that they would 
not be very forward to condemn. They would be ſenſible 
there was room for Honeſt Minds to be miſ-led, from what 
they had read-and obſerved Themſelves ; They would know 
that there is more to be ſaid on the other Side, than the Ge- 
nerality at all dream of; They would be careful how they 
diſcourag'd Learning, by diſcouraging the Enquiries of learn- 
ed Men. They would be very unwilling a Man ſhould ſuf- 
fer by their Sentence, whoſe Life they are ſure is innocent 
and virtuous, but whoſe Opinions they cannot be ſo ſure are 
falſe or dangerous. They know Diſcouragements in Learn- 
ing and Virtue to be of ſuch ill Conſequence, that a Man's 
Opinions muſt be very bad indeed, to make it neceſſary to 
come to ſuch Extremities. But give me leave to ſay, you 
have no reaſon to expect ſuch Judges, or ſuch a Backwardneſs 
to judge. *Tis always ſuppoſed, that the Doctrine of the 
Church you are of, is right; that it is the Doctrine of Scrip- 
ture and Antiquity. And this, every body thinks he un- 
derſtands. So that little Learning or Reading is neceſſary, to 
make any Clergyman a Judge over the learned'ſt Man alive. 
ANOTHER thing I take leave to tell you, is, that moſt 
Men think they can do Conſcientiouſiy whatever they can do Le- 
gally. Men of red and exalted Underſtandings, who have a 
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large Compaſs of Thought, and have lookt into the Princi- 
ples of Things, know that written Laws are but Deductions 
of the Law of Nature, which is prior to all Humane Inſtituti- 
on: That theſe ſometimes deviate from that anwritten Law; 
and, when they do, are of no real intrinſick Authority. They 
know that a thing is not guſt and reaſonable becauſe it is enact᷑- 
ed, but, in good Governments, is enacted, becauſe tis juſt 
and reaſonable. They know that Laws are ſometimes obtain'd 
by Surprize or Corruption, by Party-management, by Craft 
or Superſtition. They know that Penal Laws in Matters of 
Religion, are. ſeldom adviſeable. They would not eaſily con- 
fribute to the making them; and, when they are made, would 
be glad to have them generally lie Dormant. They know 
that no Authority of Man can alter the Nature of Things, or 
juſtifie a Cruel or Unjuſt Sentence in the Sight of God. They 
are ſure, that if to puniſh Men for their Opinions be not very 
right, there is no Medium, it muſt be very urong. *Tis pub- 
lick Robbery or Murder, to deprive a Man of his Life or 
Goods for his Religion; if it be not Fuſ# in it ſeff to do fo, 
as well as Legal. 

So perhaps may think in this manner; But theſe muſt 
be Men of refin'd and exalted Underſtandings ; and there- 
fore muſt be very few. The Generality think they may do 
Fuſtly, whatever they can do Legally. And it is, no doubt, 
for Them, a good Rule. They cannot judge of the Nature 
of Things for themſelves ; and therefore the Law is the moſt 
proper Guide and Direction hey can have. As long there- 
fore as there are Laws to puniſh the Aſſerters of Heretical 
Opinions, or ſuch as oppoſe the eſtabliſhed Dofrines ; you may 
depend on it, they will not be ſuffered to lie dormant. There 
will never be wanting great Numbers, who will call aloud to 
have them put in execution; and they will think their Zeal 
in this Matter, the beft Service they can do the Church. 

Tuts is Humane Nature Thus it has been in all Times. 
And no Experience of the Miſchief done to Chriſtianity by 
a forwardneſs to pronounce Anathema's on thoſe who diſ- 
ſent from the received Opinions, will make us wiſer. It may 


I doubt not, be demonſtrated with the greateſt Evidence, that 
D all 
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all Chriſtian Churches have ſuffered more by their Zeal for Oi- 
thodoxy, and by the violent Methods taken to protnote it; 
than from the utmoſt Efforts of their greateſt Enemies. But, 
for all that, the World will till think the ſame Methods ne- 
ceſſary. The ſame Zeal will prompt to the ſame Per ſecutions 
or Proſecutions, (call them which you will) without conſider- 
ing that the ſame Means muſt neceſſarily produce, at long-run, 
the ſame fatal Conſequences. 
Lr me therefore entreat you, not to fancy the World 
is alter d in this Point. Do not think your Opinions cannot 
ruin you, becauſe tis not reaſonable they ſhould. Do not flat- 
ter your ſelf, that Temper, Prudence and Moderation, can in 
Religious Controverſies get the better of ind:ſcreet Zeal, Bigot- 
try and Superſtition. In ſhort ; be not haſty in eſpouſing of 
Opinions, which can have no other Effe&, but to lay the 
beſt Men at the Mercy of the worſt. Every mean Perſon, who 
has nothing to recommend him but his Orthodoxy, and owes 
That perhaps wholly to his Ignorance; will think he has a 
Right to trample on you with Contempt; to aſperſe your 
Character with virulent Reflexions ; to run down your W ri- 
tings as mean and pitiful Performances, and give hard Names 
to Opinions he does ot underſtand; Which you muſt bear, 
without the leaſt hopes of being heard a Word in your De- 
fenſe. | 
LET me obſerve one thing more; that tis the Misfortune 
of a Clergyman, that he is confined to One Profeſſion. Other 
Men, if they cannot live in one Way, are at liberty to try 4. 
zother : But a Man who has once the maelible Character, muſt 
live by the one Profeſſion he has made his Choice. If there- 
fore that Livelihood be taken from him; *tis in vain he has 
Learning, Parts, Induſtry and Application. He will not be allowed 
to take any other Courſe to repair the Loſs he ſuffers by his O- 
pinions as a Clergyman. His Time, and Fortunes, and Stu- 
dies, have been ſpent to make him uſeful in that one Profeſſi- 
on ; and, if he had Abilities to maintain himſelf in azy other, 
tis too late: He has made his Choice, and muſt abide by it. 
This then is the unhappy Dilemma a reputed Heretick is redu- 
ced to; he will neither be ſuffer'd to keep the Profeſſion, nor 
. t@ 
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to leave it; he ſhall neither live i» it, nor out of it. So that, 


notwithſtanding his Learning, Parts, Virtue, and Induſtry ; tho? 
he could make a good Lawyer, Phyſician, Merchant, or Me- 
ahamick; if he be not Orthodox, all poſſibilities of living com- 
fortably, at leaſt, and reputably, are taken from him. Go 
now, and think, if you can, that the Advice I give you, is 
nor the Advice of a Friend. Tis the Advice of one who 
loves Virtue and Learning, who is a Friend to all good Men, 


and is in particular greatly concern'd for your Succeſs and Ad- 


vancement in the World. *Tis Advice feconded by the Ex- 
amples of the greateſt Men. For name me any one of the 
Men moſt famed for Learning in this or the laſt Age, who 
have ſeriouſly turned themſelves to the Study of the Scriptures. 
I might name to you the moſt. eminent Men down from Sca- 
liger and Caſaubon to the preſent Time. Capellus indeed, and 
the excellent Grotivs, are Exceptions ; but they mer with ſuch 
Uſage, that one has little Encouragement from their Examples. 
But not to go beyond our own Country ; Who are the Men 
that have excelled moſt (excepting always Sir Iſaac Newton ) 
in Philoſophy, Aſtronomy and Mathematicks? Have they not 
been Clergymen And was not their Skill in theſe Sciences, 
the Effect of their great and conſtant Application to them? 
Was not That Time (ſpent in theſe Studies, that you think 
ſhould have been applied to the Study of the Scriptures ? On 
the other hand, take out Two or Three from fo great a Body; 
and where is there a Clergyman of a great Genius, and that 
has made a chief Figure in the Learned Word, that has writ 
upon the Scriptures ?' at leaſt with any maſterly Skill in 
Critick ? | 

AND what is it, that all this can be imputed to ? Did thefe 
learned Men decline this Study, becauſe they wanted the Abi- 
lities proper for it? Surely That will not be ſaid of Men of 
their confeſt Learning. Or was there want of Inclmarion and 
Good-4will to it > No, they were Men of Virtue, and good Pro- 
zeſtants, as well as Scholars and Men of Letters. What 
then? Did they, who have taken ſo much Pains upon other 
Books, and with ſo much Succeſs, think the Scriptures the on- 
ones that dad wa? their Help ? Neither can That be pre- 
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tended. They ſa the Sacred Books, through the Inj 


Time and the Ignorance of Scribes, had ſuffer'd as well hy 2 
and much more by falſe and abſurd Interpretations. To be 
plain: The One Thing that turned them from ſo noble and ne- 
ceſſary a Study, was the want of Liberty, which in this Stu- 
dy Only, is denied Men. They found it was dangerous to exa- 
mine impartially, and ſpeak freely; that they muſt write with= 
out Liberty, or with no Safety; that it would be expected of 
them, to ſtrain all their Wit and Learning, to parronize and 
palliate groſs Errors, inſtead of expoſing or mending of them; 
and to ſupport the received Interpretations, however abſurd, 
inſtead of ſuch as Reaſon and Learning convinced them were 
the only true ones. But This was a Task, which Men of in- 
genuous Minds, whoſe Integrity and Love of Truth was equal 
to their Penetration and great Abilities, could not ſubmit to. 
For Men to have Eyes and Underſtandings of their own, and 
yet not ſee or underſtand, but as they were bid, and That 

Men who could not ſee or underſtand themſelves ; #s «py 

f To make ſuch a blind Uſe of their Learning and 
Abilities, was, they thought, to pervert the very End of them, 
and really ro diſhonour God, whoſe Service they were given 
for. Since therefore they could not bear the Thoughts of 
ſtudying the Scriptures on theſe Terms, no Part was left Men 
who could not be idle, but to turn to ſome other Study, in 


which, without fear of Danger or Offenſe, they might freely 


go whicher Truth and Reaſon led. The Conſequence of which, 
beſides the Improvements made in Arts and Sciences, has 
been, that many of them haye ſeparately made moregood E- 
mendations, and happily explained more Difficulties inthe ſmal- 
left Pagan Writer; than they have done, take them All roge- 


ther, in Two Hundred Years udn whole Body of the Serip- 


rurer. 

Wnar a {would eee e to follow och Exam- 
ples. Turn your ſelf to the Study of the Heathen Hiſtorians, 
Poets, Orators, and Philoſophers. - Spend Ter or Twelve Tears 
upon Horace or Terence. ' To illuſtrate a Billet-doux, or a 
Drunken Catch; to explain an obſcene Feſt ; to make a happy 
Enverdation, on a Pallage that a modeſt Man would bluſh i 
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will do you more Credit, and be of greater Service to you, 
than the moſt uſeful Employment of your Time upon the 
Scriptures ; unleſs you can reſolve to conceal your Sentiments, 
and ſpeak always with the Vulgar. Lou ſee a preſent Ex- 
ample in the great Ben?ly : What a Reputation has he acquir'd 
by the noble Edition he has given us of Horace? How are his 
Abilities confeſs d and admir'd by all? But had the fame Ge- 
nius, the ſame Sagacity and Labour, been applied to the Stu- 
dy of the Scriptures ; to Settle the Text in doubtful Places, 
to Mend corrupted ones, Explain hard ones, Fix the Mean- 
ing of obſcures ones, and to Trace out the literal Senſe where 
it can be done; ſhould he, I fay, have attempted a Work of 
this Kind; inſtead of Thanks and Applauſe, *tis more than 
probable he would have been treated as a raſh Man, of no 
Judgment, of little Learning, and leſs Religion ; and, if his 
Works had been ſentenc'd to the Flames, a Majority would 
have been for throwing him in after them. 

5 well therefore, how you engage where there 


is no Retreat, no Repentance, no room for Pardon, if you 
once offend. You have Two Ways before you. One will 
enable you to be uſeful in the World, without great Trouble 
to your ſelf; it will crown your Labours with Succeſs ; it 
will bring you to Reputation and Eſteem ; it will put you into 
a Way of making a decent Proviſion for your Family, and 
giving a good Education to thoſe Two fine Children God has 
bleſſed you with, and you may bave many more. The Other 
will it ſelf fatigue you with many Difficulties, and expoſe 
you to the moſt fatal Conſequences : It will draw on you an 
inſupportable Load of — as a Diſturber of the Church, 
and an Enemy to the Orthodox Faith; and in all probability 
55 in the extreme Poverty and Ruin of your ſelf and Fami- 

Which God forbid ſhould ever be the Caſe of one who 


by no other Views but to dedicate his Life to God's Service, 
I am, 


SIR, 
Tour Faithful Humble Servant. 
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The CONCLUSION. 


AFTE R all that has been faid in this long Letter, I am 
perſuaded that many Readers will ſtill think what is here 
ad — 7 a ſtrange Paradox; or perhaps be ſcandalized at it 
as a very wicked one; and will on no Terms allow, that Cler- 
gymen ſhould lay aſide what ough to be their chief Study. And, 
to be ingenuous, I will confeſs I am entirely of the _ Mind. 
I am as unwilling as They can be, to admit the Concluſion, 
that the Study of the Scriptures ſhould be deſerted; and yer can- 
not deny, but, humanely ſpeaking, this muſt be the Conſe- 
quence from theſe Premiſes. If therefore we will not allow 
the Concluſion, we muſt ſhow the Premiſes to be untrue, and 
that This Study will zor be attended with /o much Danger. 
But This we in vain attempt, if we do not our Parts at leaſt, 
that theſe may vat be the Conſequences. For as long as they 
are, the Study of the Scriptures will certainly continue to be neg- 
leted, as it Now is; And all Men who contribute to theſe 
Conſequences in any Degree, do fo far diſcourage the Study of 
the Scriptures, whateyer they. pretend. 
IN Truth, there is nothing more abſurd, than to ſay the 
glorious Things we do daily of the Scriptures ; and, at the 
{ame time, make the Study of them, to Men of ſincere and 
boneſt Minds, fo extremely hazardous and inconvenient, If 
then we would not beguilty of diſcouraging a Study, which we 
acknowledge to be the great Duty of the Clergy, as we are Chri- 
{tians; if we would be true to the Fundamental Principles of the 
Reformation, as Proteſtants, that the Scriptures are the only Rule 
of Faith; Let us uſe our beſt Endeavours to remove the great Ob- 
ſtacles chatlie againſt the Study of them; Let us do what we can, 
that learned Men may have full Liberty to Study the Scriptures 
freely and impartially; * Incouragement given them to go thro? 
the Labour and Difficulties of ſuch a Study, not lightly and ſu- 
perficially, but with ſuch Application and Diligence as the Na- 
ture 1 the Thing requires; and have Leave to ſpeak their Senſe 
with 


1 

with all manner of Safety: That their Opinions may be examin d 
fairly and with Temper : that their Names be not unjuſtly loaded 
with Calumny and Slander ; that their Words and Actions may 
be interpreted with the ſame Canabur, as is ſhown to thoſe that 
differ from them: That, if what they advance beright, it may 
be received; if wrong, their Errors may be refuted, as the Mi- 
ſtakes of learned Men on other Subjects; If doubtful, and the Scrip- 
tures ſay ſo little, or ſpeak ſo obſcurely, that nothing can cer- 
tainly be decided either way; that then no body may be obliged 
to take either Side as neceſſary : That, whether their Notions be 
right or wrong, their Per ſons may in all Events be ſafe, and their 
Maintenance not affected by it: That, as long as they {ve vir- 
tuouſiy, and write with all due Modeſty and good Manners, and ad- 
vance nothing that breaks in upon Morality and Government, they 
may be treated in all reſpects as Thoſe are or ought to be, who 
imploy themſelves in any other Part of uſeful Learning. 

Must add, let them be never ſo much in the Wrong, I can 
apprehend no Danger from it tothe Church; or that the Errors of 
a few Men, can haveany conſiderable Influence in oppoſition to 
a great Body ofa vigilant and learned Clergy, who will be always 
able and ready to defendthe received Notion, if they can be defend- 
ed; and if they cannot, it mult be allowed they ought not. Bur 
if ſome Inconveniencies would ariſe from the Liberty I contend for, 
they are nothing in compariſon of thoſe that mult tollow trom 
the want of it. 

TILL there is ſuch a Liberty allowed to Clergy-men ; till 
there is ſuch a Security for their Reputations, Fortunes, and Per- 
ſons ; I fear I muſt add, till ſo difficult a Study meets with pro- 
portionable Encouragement ; *tis impoſſible a ſmcere, impartial, 
and laborious Application to it, ſhould generally prevail: And till 
it does, it is as impoſſible the Scriptures ſhould be well under- 
ſtood : And till they are, they are a Rule of Faith i» Name on- 
ly. For 'tis not the Words of Scripture, but the Senſe, which 
is the Rule; And fo far as That is not wnderſtood, ſo far the Scrip- 
tures are not our Rule, whatever we pretend; but the Senſe that 
Men have put on them; Men fallible as our ſelves, and who were 
by no means ſo well furniſhed, as the Learned at preſent are, with 
the proper Helps to find out the true Meaning of Scripture. And 

While 
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while we take the Senſe of the Scriptures in this manner «pox 
Content, and ſee not with our own Eyes; we inſenſibly relapſe 
into the Principles of Popery, and give up the only Ground on 
which we can juſtify our Separation from the Church of Rome. 
*'T was a Right to ſtudy and judge of the Scriptures for themſelves, 
that our fr# Reformers aſſerted with ſo good effect; and their 
Succeſſors can defend their adherence to them, on aoother Principle. 

Ir then we are concerned for the Study of the Scriptures, 
further than ia Words; it we in earneſt think them the only Rule 
of Faith; let us act as if we thought ſo; Let us heartily encourage 
a free and impartial Study of them; Let us lay aſide that malignant, 
arbitrary, perſecuting, Popiſh Spirit; Let us put no Fetters on 
Mens Underitandivgs, nor any other Bounds to their Enquiries, 
but what God and Truth have ſet. Let us, if we would not give 
up the Proteſtant Principle, that the Scriptures are plain and clear 
in the neceſſary Articles ; declare nothing to be neceſſary, but what 
is clearly revealed in them. | 

THEN may we hope to ſee the Study of theſe Divine Books 
ſo happily cultivated by the united Labours of the Learned, when 
under no Diſcouragements ; that All may in the Main agree in 
the true Meaning of them. Places that can be underſtood, they 
will agree in underſtanding alike; ſuch at leaſt as are of Conſequence 
to the Faith. And for ſuch as are too obſcure to be cleared up with 
any certainty, thoſe likewiſe they will agree about, and unani- 
moully confeſs they are ſuch as 20 Article of Faith can be grounded 
pon, or proved from. Next to the underſtanding a Text of Scrip- 
ture, is to know it can't be certainly underſtood. When the 
clear and dark Parts of Scripture are thus diſtinguiſhed, an Unity 
may then reaſonably be hoped for among Proteſtants in neceſſary 
Points ; anda Difference of Opinion in ſuch as are not neceſſary, can 
have no manner of ill Conſequence, nor any way diſturb the Peace of 
the Church; ſince there will then be nothing left in its Do- 
ctrines, to inflame Mens Paſſions, or feed their corrupt Intereſts, 
when we are all agreed about what is eſſential to Religion; and 
what is not eſſential, is look'd on as indifferent, ſo that a Man 
may take one Side, or the other, or neither, or may change, as he 
ſees Reaſon, without Offenſe. 
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UPoy the whole, a free and impartial Study of the Scripturet, 


either ozght to be encouraged, or it ought not. There is 20 Me- 
dum; and therefore thoſe who are againſt one Side, which ever 


it be, are neceſſarily Eſpouſers of the other. Thoſe who think it 
ought not to be encouraged, will, I hope, think it no Injury to be 


thought to defend their Opinion upon ſuch Re. ſors as have here 


been brought for it, till they give better. On the other hand,thoſe 
who think theſe Reaſons inconcluſive, and can't find better; will 
find themſelves obliged to conteſs, that ſuch a Study ought to be 
encouraged ; and conſequently muſt take care how they are ac- 
ceſſory to ſuch Practices, as in their natural Conſequence can't 
but tend to its Diſcouragement ; Leaſt they come into the Con- 
demnation of thoſe who love Darkneſs rather than Light, and, 
for their Puniſhment, be finally adjudg'd to ir, There is in this 
Caſe no other Medium between Encouraging and Diſcouraging, 
but what there is between Light and Darkn:ſ5. Every Degree 
of Darkneſs, is a want of ſo much Light; and all want of Light, 
is a certain Degree of Darkneſs. To retuſe then a greater De- 
gree of Light, where it can be had; is in truth to prefer Dark- 
neſs; Which in my humble Opinion, can never be reaſonable 
or excuſable. Thoſe who are of another Mind, plainly di- 


ftruſt themſelves or their Cauſe. Which if it can bear the Light, 


why ſhould it not be ſhown in it? Bur if it cannot, 'tis not the 
Cauſe ot God, or of the Son of God; For God is Light, and 
in him is no Darkneſs ; and the Son of God is the True Light, 
which lighteth every Man that cometh into the Warld. 
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| ELLER 


| Written by the Reverend Mr. John Hales of 


Eaton, 0 Arch-Biſbop LA u D, upon Occa- 
on of bis 


Tract concerning SCH Is u. 


| Ma y it my Jour Grace, 


| dired by Me for the uſe of a Private Friend, 
hath, without Lawful Paſs, wandred abroad ; 
and miſtaking its Way, is arrived at Dur 
Grace's Hands; I have taken the Boldneſs to 
pie ent my Self before You, in behalf of it, 
with this either Apology or Excuſe indifferently, being reſol- 


ved in utramvis aleam, to beg either your Approbation, or your 
Pardon. For my Self, I have much marvelled, u hence a Scrib- 
led Paper. dyopt from ſo worthleſs and inconſiderable a Hand 
as mine, ſhould recover ſo much Strength, as to be able to give 
e. Bur I confeſs it to be moſt true, that Bellum inchoant 
ixertes, fortes ſiniunt; And a weak Hand often ! Ales that Fire, 
3 which 
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which the Concourſe of the whole Vicinity cannot quench. If 
therefore any Fire can ariſe out of ſo poor a Spark, (which I can 
harvly conceive, ) I am my Self here at hand to pour on Wa- 
ter, ro prevent a farther Miſchief. 

WHraTsoEven there is in that Schedule, which may ſeem 
apt to give Oſenſe; conſiſts either in Phraſe and mammer of Ex- 
preſſion; or in the Conceipts, and Things themſelves, there preſs d 
and inſiſted upon. For the Firſt : Whoſoever tath the Miſ- 
fortune to read it, ſhall find in it, for Stile, ſome things over- 
familiar and Sub-ruſtick ; ſome things more pleaſant than need- 
ed; ſome things more Sour and Satyrical. For theſe, my A- 
pology is but this, that Jour Grace would be pleaſed to take in 
conſideration, firſt, what the Liberty of a Letter and the Hopes 
of Privacy might entice me to. Secondly, I am, by Genius 
Open and Uncautelous ; and therefore ſome Fardon might be af- 


forded to harmleſs Freedom, and Gayety of Spirit, utterly devoid | 


of all Diſtemper and Malignity. Thiral), Some part of the 
Theme | was to touch upon, was (or at leaſt ſeemed to me) of 
ſo ſmall and inconſiderable a Moment; and yet hach raiſed that 
Noiſe and Tumult in the Church, that I confeſs it drew from 
me that Indignation which is there expreſſed. When Auguſtus 
the Emperour was asked what was become of his Agax; (for 
he made a Tragedy upon the Life and Fortunes of That Man; ) 
he anſwered, incubuit in ſpongiam. For all theſe things which 
I have above touched upon, my Anſwer is, incu baut in ſtore 
giam. And I could heartily with, (for, in the Caſe I am, I 
have nothing but good Wiſhes to help me) that They into 
whoſe Hands that Paper is unluckily fallen, would favour me 
ſo much as to Sponge them our. 

Now concerning the Things diſcuſſed in the Pamphlet, I 
tumbly beg leave, before I come to particulars, to ſpeak for 
my ſelf thus much in general. If they be Errors which I have 
here vented, (as perchance they are; ) yet my Vill hath no part 
in them, and they are but the Iſſues of unfortunate Inquiry. 
Galen, that great Phyſician, ſpeaks thus of Himſelf, *Eyw & 
a did may dude KG. I Know not bow (ſays that worthy Per- 
ſon) Even from my Touth up, in a wonderful manner, whether by 
di vine Inſpiration, or by Fury and Poſſeſſion, or however you may 

E 2 pleaſe 
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pl-aſe to ſtile it, T have much contemn'd the Opinion of the MA. 
NY; but TRUTH and KNOWLEDGE, I bave above 
Meaſure affected; verily perſwading my Self, that a fairer, more 
divine Fortune, could never befal a Man. Some Title, ſome 
little Claim I may juſtly lay ro the Words of this excellent 
Perſon ; For, the Purſuit of TRUTH hath been my only 
Care, ever ſince I firſt underſtood the meaning of the Word. 
For This, I have forſaken all Hopes, all Friends, all Deſires, 
which might biaſs me, and hinder me from driving right at 
what I aimed. For This, I have ſpent my Moneys, my 
Means, my Youth, my Age, and all I have; that I might re- 
move from my Self that Cenſure of Tertullan,------Suo vitio 
quis quid ignorat. If with all this Coſt and Pains, my Purchaſe 
is but Error; I may ſafely ſay, To err hath coſt Me more, 
than it has Many to find the Truth: And Truth it Self ſhall 
give me this Teſtimony at laſt, that it I have miſſed of Her, 
it is not my Fault, but my Misfortune, 

HavinG begged your Graces Pardon for this Aurea, 
(peradventure unſeaſonable;) I will take Liberty to conſider 
of the Things themſelves diſcuſſed in the Pamphlet. And firft, 
howſoever I have Miſcaſt ſome parcels of my account, yer I 
am moſt certain that the Total Sum is right; For it amounts 
to no more than That Precept of the Apoſtle----- As far as it 
is poſſible, have Peace with all Men. For this Purpoſe, having 
ſummoned up ſundry Occaſions of SCHIS M, and valuing 
them with the beſt Judgment I could; I till ended with Ad- 
vice to all poſſible Accommodation and Communion, One only 
excepted. Now certainly there could be no great Harm in 
the Premiſes, where the Concluſion was nothing elſe but Peace. 

Oxe of the ancient Grammarians, delivering the Laws of 
a Comedy fomewhar ſcrupulouſly, thought Non poſſe Ferrum 
nominari in Comedia, ne tranſeat in Tragediam ; that to name 
a Sword in a Comedy, was enough to fright it into a Tragedy. 
The very Theme | handled, cauſed me to fall on Words of 
Diſſenſſon and Noiſe and Tumult and Stirr: Yet I hope it is 
but an unneceſſary Fear, that, the laſt Scene being Peace, the 
- Piſcourſe will prove any other than Comical. 

To touch upon every zarrizg String in it, were too much to 
abuſe 
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abuſe Dur Grace Patience, of which once already you have 
been ſo extraordinary liberal unto Me. All that may ſeem to 
lie open to Exception, I will comprize under Two Heads ; with- 
in compaſs of which, all other petty and inferiour Matters 
will eafily fall. The Firſt, concerns my Carriage towards Au- 
tiquity ; the Second, towards Authority: Againſt Both which, 
I may be ſuppoſed to treſpaſs. For the Firſt, I am thought 
to have been too Sharp in cenſuring Antiquity, beyond that 
good reſpect which is due unto it In this point, my Error, if 
any be, ſprang from this; that taking Actions to be the Fruit 
by which Men are to be judged, I judged of the Perſons by 
their Actions, and not of Actions by the Perſons from whom 
they proceeded. For, to judge of Actions, by Perſons and 
Times, I have always taken it to be moſt annatural. Hence 
it is, that having no good conceit (for I will ſpeak the Truth, 
of our Rule by which we celebrate the Feaſt of Eaſter ; (Firſt, 
becauſe *ris borrowed of Moſes, without any Warrant for 
ought I know : Secondly, becauſe it is of 20 ſe; for which 
way is the Service of God or Man any jot more advanced by 


making That Feaſt wander betwixt Day and Day, than by 


fixing it on one known Day? Thirdly, becauſe it is obſcure aud 
intricate, few Scholars acquainting themſelves therewith, and 
there being nothing more ridiculous than Difficiles Nugæ, Uſe- 
leſs Intricacies and Obſcurities:) I could not with Patience 
ſpeak Gently of thoſe, who uſed ſo ſmall and contemptible 
an occaſion, to the great diſturbance and rending of the 
Churches; and, in maintenance of a Toy and ſimple Ceremony, 
which itis no way beneficial to preſerve, to fall into That Er- 
ror, than which themſelves every where tell us there can 

ſcarcely Any be more dangerous. | 
WHEREAS in one Point, ſpeaking of Church-Authority, I 
bluntly added, | which is None; ] I muſt acknowledge it was 
uncautiouſiy (poken ; and, being taken in a generality, is falſe; 
tho? as it refers to the Occaſion which there I fall upon, *tis 
(as I think I may ſafely ſay) moſt true. For Church- Authority, 
that is, Authority reſiding in Eccleſiaſtical Perſons, is either 
of Furiſdiftion in Church-Cauſes, and Matter of Fact; or of 
Deciſion in Point of Church-Yueſtions, and diſputable Opinion. 
As 
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As for the Firſt; in Church Cauſes or Matter of Fact, Eccleſi- 
aſtical Perlons in Caſes of their Cognizance have the ſame Au- 
thority as any Others have, to whom Power of JuritdiQtion is 
committed. Their Conſiſtoriet, their Courts, their Determina- 
tions, ſtand upon as warrantable Evidence, as the Deciſions 
of other Benches and Courts do. I count in Point of deciſion 
of Church- Queſtions, if I ſay of the Authority of the Church, 
that it was None; I know no Adverſary that I have, the Church 
of Rome only excepted. For This cannot be True, except we 
make che Church Fudge of Controverſies ;, the contrary to which, 
we generally maintain againſt That Church. Now it plainly 
appears, that upon This Occaſion I ſpake it: For, beginning 
to {peak of Schiſm ariſing by reaſon of Ambiguous Opinion, 
I brought in nakedly thoſe Words which gave Occaſion of 
Offenſe ;, which if I had ſpoken with due Qualification, I had 
not erred at all. Again, whereas I did too plainly deliver my 
Self De Origin? Dominii, and denied it to be founded either 
in Nature or Religion, I am very well content to put off 
the deciſion of this Point till Elias comes. In the mean time, 
whether it be true or falſe, let it paſs for my Miſtake ; for 
tis but a point of mere Speculation, which we fall upon 
when we ſtudy Ariſtotle's Politicks ; and in common Life and 
Uſe, hath no place at all. For Authority is not wont to diſ- 
pute; and it goes hardly with it, when it muſt defend it ſelf 
by Argument in the Schools. Whether Dominion in Civil;- 
bus, or in Sacris be uriris Cc. or comes in by Divine Right, 
it concerns Them to look to, who have Dominion commit- 
ed to Them. To Others, whoſe Duty it is to Obey, (and to 
my Self above all, who am beſt contented to live and die a 
Poor and Private Man,) it is a Speculation merely uſeleſs. 
Our Saviour queſtions not Herod's or Auguſtus's Title; and 
confeſſed that Pilate had his Power from above; which yet 
we know came but by Delegation from Tiberius Ceſar. Let 
Titles of Honour and Dominion, go as the Providence of 
God will have; Yet quiet and peaceable Men will not fail 
of their Obedience. No more will I, of ought ; ſo be that 
God and good Com ſcience command not the contrary. A high- 
er Degree of Duty, Ido not fee bow any Man can demand 


at 
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at my Hands. For whereas the Exceptions of good Conſcience, 
ſounds not well wich many Men ; becauſe oftimes under that 
Term, Pertinacy and Wilfulneſs is ſuſpected to couch itſelf : 
In This Caſe, it concerns every Man ſincerely to know the 
Truth of his own Heart, and fo accordingly to determine of 
his ways, whatſoever the Judgment of his Swperiors be, or 
whatſoever Event befal Him. For ſince in Caſe of Conſci- 
ence, many times there is a neceſſity to fall either into the 
Hands of Men, or inta the Hands of God; of theſe two, whe- 
ther is the beſt, I leave every particular Man to judge. On- 
ly I will add thus much: It is a fearful thing to trifle with 
Conſcience: For moſt aſſuredly, according unto it a Man ſhall 
ſtand or fall at the laſt. 

One Thorn more there is, which I would, if I might, pull 
out of the Foot of Him, who ſhall tread upon that Paper. 
For, by reaſon. of a Paſſage there, wherein I ſharply tasked 
Epiſcopal Ambition, | have been ſuſpected by ſome, into whoſe 
Hands That Schedule fell before ever it came to Your Grace's 
View, that in my Heart I did ſecretly lodge a Malignity againſt 
the Epiſcopal Order, and That, under pretence of Taxing the 
Antients, I ſecretly laſhed at the preſent Times. What Obe. 
dience I owe unto Epiſcopal Juri ſdiction, I have already plain- 
ly and fincerely opened unto your Grace; and my Truſt is, you 

do believe me: So that in That Regard, I intend to ſay no 
more; And the very Conſideration of the Things themſelves, 
which there I ſpeak of, will free me from all Suſpicion of ſe- 
cret gliding at the Preſent. For I ſpeak of Schiſins ariſing ei- 
ther out of Plurality of Biſhops in one Dioceſs, or Sup riority 
of Biſhops in ſundry Dioceſſes: Both theſe are ſtrangers to Ours, 
and proper to the Antient Times; the Firſt ariſi g from the 
unrulineſs of the People, in whoſe Hands in thoſe Times the 
Nomination of Biſhops was; the other, from ſomewhat (whe- 
ther good or bad I know nor) in the Princes Then Living, who 
left the Biſhops to themſelves, (among whom ſome there were 
no better than other Men,) and took no Keepof the Antient 
Canons of the Church, by which the Limits, Orders, and 
Preeminences of all Dioceſſes and Provinces were ſer, But 
Our Times have ſeen a proſperous Change: For the Nomi- 


nation 


- ] 4 8 
© 4 


nati on of Biſhops (which was ſometimes in the Beople,) is now 
moſt happily devolyed into the Princes Hand, together with the 
Care of the preſervation of the-Bounds of Biſhops- Sges, and 
Antient Titles of Precedency. So that now, ſince that happy 

e, for well near ove Hundred Years, we have had no Ex- 
perience of any ſuch Miſorders; neither are we likely hrreef 
ter to fear any, ſo long, as ſo Good, fo Moderate, ſo Gratious a 
Royal Hand ſhall hold the Stern: Which God grant may be 
eithet in Him, or His, till Times be no more. 


BOOKS n fi JAMES and Jon Kuben at 
| the Crown -in Sr. Paul's Church. Tard. | 


Pi . E U of Error Aberted and Vitdicated, In a 
Letter to The zd Edition, very much corrected ard Inm- 


proved by the Author. Price Six- Pence. 


- Two Letters: One Got a Lady to a Friend. rh had mar- 
ried a Roman Catholick Gentleman. The other from the ſame 
Author to the ſaid Gentleman; by which he was converted f:om 
the Popiſh Religion to the Proteſtant. The ad Edition. pr. 6 d. 


© Diſſuaſive from enquiring into the Doctrine of the Trinity: 
Or, the Diſhculties and Diſcouragements which attend ts 
Scudy of that Doctrine, pr. 6 d. | - 


The laſt Thoughts of Dr. Whitby : Containing his Correion 
of ſeveral . Paſſages in his Commentary on the New Teſta- 
ment. To which are ad1ed, Five Diſcourſes Publiſhed by 


bi expteſ⸗ Order. The Second Edition. pr. 2 6. 


